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Write an essay on the metaphysical and mystical meanings of the Rose Croix
Tradition.

Introduction

Evil is not all that bad. Such a statement may seem shocking and perhaps even
scandalous to those who view evil as the absence of goodness,’ or those who personify
evil as Satan.? But such views, no matter how justified, are not the subject matter of this
paper. There is also a hermeneutical® understanding of evil, one that helps to explain our
existence, which is that “well, nobody’s perfect.”* We can best reflect upon our human
condition when it is done hermeneutically, i.e., direct expressions of the primordial myths
of who we are, why we are here, and what we are doing here.”> This corresponds with the
sublime meaning of the Eighteenth Degree, that I am a human being who struggles with
conflicting internal messages — Am | good or not? — Am | in control of my life or not? —
and it assures me that | can begin to be redeemed through my conflicts as | accept them
and work to reconcile them as I liken myself unto Deity.

This is not to say that other views of evil are mistaken. | believe that there is such
a thing as ontological evil — it exists as an absence of good, just as darkness can be
observed where light does not penetrate. | also believe that there are people who
personify moral evil — history books are filled with stories of those who apparently have
no conscience or scruples. But there is also a Masonic perspective of evil which is
hermeneutical, i.e., it reveals solutions about the ambiguities that plague our human
condition. And therein, amazingly enough, is a redemptive pathway to Deity.

The Eighteenth Degree’s message of redemption and perfect charity serves no
purpose if there is no evil to redeem and no struggles which deserve our love. | did not
fully appreciate this message when the Degree was conferred upon me. But | have come
to realize, perhaps with the accumulation of years since then and the possible corollary of
more wisdom, that hermeneutical evil is not a bad thing. Unlike its ontological and
ethical cousins, it coexists with Deity because Deity coexists with the messiness of our
lives. It is simply an intrinsic reflection on what it means to be human. Hermeneutical
evil is not something to be despised and rejected. It is a non-judgmental summation of
the human condition. It helps to describe who | am — someone who is profoundly human
and still working on my aspirations to be as perfect as Deity would have me become.

Hermeneutical evil is not taken lightly; it is part of my psychological DNA and
defines who | am, whether 1 like it or not. | cannot deny my hermeneutical self any more
than | can change my skin color or family heritage. It is an essential part of my
emotional quotient, in how | assimilate information and relate to those around me.®



Hermeneutical evil acknowledges that | have plenty of psychological warts, wrinkles and
faults. 1 do not drink, smoke, gamble or worse, but | have fears, anxieties and emotional
uncertainties which | struggle to tamp down even as | comb my hair every morning.
There is no topical cream or artificial facelift that can conceal these blemishes. Nor
should I try. If I want stop having them, | must acknowledge them, accept them and —
here is the ultimate redemptive key — change my lifestyle in order to resolve them. My
best medicine comes from within me, not from outside me.

| can change my lifestyle by undertaking the journey of a Knight Rose Croix, one
that is deeply syncretistic despite its apparent contradictions. One of the great missions
of Freemasonry is to encounter Deity.” | encounter Deity most prosaically in the deepest,
darkest pathos of my humanity; my experience of the Beatific Vision is not more
authentic when it was linked to asceticism or somehow denies my humanity. | meet
Deity more authentically when | work through my pathos and no longer let me control

me.®

This is a redemptive process. | still myself deliberately, stretch forth my arms in a
cruciform shape, release a deeply-held breath, and make every effort to be effortless as |
allow myself to trust-fall into the mystery of eternity.” This mystery requires me to
venture over rough and rugged roads where | have never traveled before. This is the
ultimate form of trust, knowing that I am not sure that | can ever catch myself — and not
sure that | want to — and I know that Deity would not have it any other way.

| hope that Deity will catch me and comfort me, but having such a guarantee
tucked safely into my pocket would deny the reality of the mystery that surrounds me in
my trust-fall. | trust that Deity will do the right thing, but I do not really know for sure.
Nor do I know what my trust-fall will require of Deity, what tender feelings of mercy or
majestic stirrings of omnipotence it will engender. Will Deity reach out to me, or will 1
be allowed to fall and fall and fall?

What awaits me at the end of my fall, and when will it end? 1 do not know. Am |
falling downward, or sideways, or some other direction? It is not an abrupt ending — that
I do know — but what a journey with all of its unanticipated twists and turns and spills! |
want to talk, I want to yell, I want to mumble, but there are no words that do justice to my
heart-felt intensities. Others want to help, but they cannot do for me what | am afraid to
do for myself. | must continue to trust-fall, not knowing fully where it will lead or what
it will give me. But | have begun the journey and a tiny voice within me compels me to
keep going, no matter what.

The redemptive value of the trust-fall is that it strips away the self-imposed lie
that | am completely in charge of my life. Did I really choose to be born, especially here,
now, and within this family? Can I really choose to end my life as simply as flipping off
a light switch? | am not as effortless as a bubbling brook as it speeds merrily over
smooth, worn river rocks. But | am also not as listless as dank mud that is piled in a heap
at the bottom of a deep, dark well either. My heart rejoices with the songs of angels as |
weave an awkward path through the dens of iniquity that | encounter every day at work.



I am no better than those whom | serve, but I am not comfortable enough to rub shoulders
with them and profess to be their brother. There is a precarious awkwardness that aches
within my spirit, not knowing whether | could be happier somewhere else. Where are my
true home and sanctuary and asylum? They are not things of my making, but they are
capable of being explored as I continue to trust-fall.

My eyes are not closed during the trust-fall. This is an eyes-wide-open state of
complete consciousness. | can feel the wind tug figuratively at my hair, my face and my
clothes as I slip through eternity. | am by myself but | am not alone. There is a Spirit
streaming alongside me. There is no assurance that the Spirit will land where 1 will land.
It might not even be real; it might just be my fanciful imagination playing tricks on me.
But a fleeting encounter with Another helps to steel my resolve to continue the fall. 1
must do this because, unless | allow the lie of my Outer Self to slip away, | can never
glimpse the truth that is my Inner Self as | stretch ever closer to Whatever Else is There.

Hermeneutical evil does not scream in my head that | am bad and worthless. It
makes an understatement that | am not yet what I can be. Deity would have me lose the
lie by losing my False Self, and have me gain the truth by growing into my Inchoate Self.
I am middle-aged, a family man and an upright working professional . . . but there are
many mornings when | wake up afraid about the repercussions that follow the mistakes
which | either have made already or might make that day. My fears leave me anxious,
worn out and unduly stressed. Oh how I wish to escape to the South Pacific ... get me
off this rollercoaster and let me just sit on a balmy beach and enjoy the rejuvenating trade
winds.

But if I am honest with myself, I must admit that I am my own worst enemy when
I ignore that | have intrinsic value and integrity. Some of us are more successful than
others in achieving our full potential for goodness, i.e., becoming like unto Deity. | trust
that I may be counted in their ranks someday. But for now and always, the effort is not
solely mine; I must work in conjunction with Deity. Whether | ever achieve ultimate
goodness — and perfect peace of heart — as a human being depends upon my response
when Deiltoy reaches out to draw me unto Himself. In the meantime, | must continue my
trust-fall.

Hermeneutical Evil as a Synonym for the Human Condition

Dr. Scott Peck, well-known author of The Road Less Traveled, encourages us to
explore this hermeneutical understanding of evil. He states that we are all evil because
we are all ordinary human beings:

It is as if we automatically assume this is a naturally good world that has
somehow been contaminated by evil. In terms of what we know of
science, however, it is actually easy to explain evil. That things decay is
quite explainable in accord with the natural law of physics. That life
should into more and more complex forms is not so easily understandable.
That children generally lie and steal and cheat is routinely observable.



The fact that sometimes they grow up to become truly honest is what
seems the more remarkable. Laziness is more the rule than diligence. It
we seriously think about it, it probably makes more sense to assume this is
a naturally evil world that has somehow been mysteriously
“contaminated” by goodness, rather than the other way around. The
mystery of goodness is even greater than the mystery of evil.**

It is understandable that we want to define evil in terms of moral imperatives that
distinguish right from wrong, because traditional ethical definitions of evil are a
convenient way to label our conduct: do good and avoid evil.*> Ethical determinism is
valuable because it provides clear standards for how we can choose to inculcate good
manners and promote social harmony. We can tell when we act appropriately as we
understand that morality underlies many behavioral models of evil;"* morality presumes
the existence of objective criteria for knowing good from evil.**

But Dr. Peck is not discussing ethical evil here. He is talking about imperfections
that are inherent within human life when we struggle to become more perfect. Becoming
perfect does not mean that we become less human — it means that we become more
authentically human. We are all “works in progress.” We all experience some degree of
hermeneutical evil since we have not achieved a complete state of perfection yet, and we
are unlikely to do so completely in this life. But this is not an absolute either/or category.
Nor is it a matter of ethical directives or moral indictments. It is merely a recognition
that we can only progress toward eternity while we remain firmly rooted in the
adversities of this life. Our lives are shades of grey, not sharp contrasts of black or white.

Hopefully, mature Freemasons agree with this sentiment and promote principles
of positive moral living, recognizing that there are shades of grey whenever we attempt to
understand hermeneutical evil — it is not subject to objective standards and it is not a one
size-fits-all condition that applies equally to every man, woman and child on earth. It is
inherently subjective because it flows from every person’s unique sense of ascetics™ and
each of us has unique passions and prejudices which we continue to circumscribe in our
own ways, at our own speeds and according to our own standards. This is not relativism,
although each of us is as unique as our thumbprints.*

The Masonic view of hermeneutical evil is exemplified by the Eighteenth Degree.
Apart from certain defined conduct that is prohibited by our Masonic Code, the
Eighteenth Degree’s view of evil is hermeneutical, not abstract or ethical, and it is much
broader than any legislated code of conduct.” To understand it, we need to appreciate
the hermeneutics of evil — what philosopher Paul Ricoeur calls a descriptive symbol of all
the perennial problems that we allow to plague us, specifically our weaknesses, mistakes
and limitations.® We are more — or less — evil today than we were yesterday, depending
on how much we chain ourselves to our fears and anxieties. But there is hope. As we
become less fearful, we can begin to overcome evil’s control over our decision-making
abilities. As we become less anxious, we can begin to see the possibilities of goodness
that might motivate us to become better persons. As we plumb the so-called evils that
permeate our lives, we learn how they influence us individually and in our relationships



with others. Hopefully we can gain the courage to reject our crippling limitations and
strive to achieve our greater eternal destiny.

Speaking symbolically, hermeneutical evil is as old as humanity itself. It was
experienced in the Biblical Garden of Eden where a serpent, portraying a tempter,™ knew
enough about our primordial parents’ vulnerabilities to distract them from Deity’s
standards and caused them to choose exile from their paradisiacal home.”® Cabbalism
speculates that the serpent was not an actual demonic creature, as mainstream Judeo-
Christianity teaches, but hermeneutically evil because it served as a psychological mirror
that reflected our primordial parents’ insecurities back to them.?* The shock of seeing a
portion of their mirrored selves for the first time caused them to doubt their inherent
worthiness as being in the image and likeness of Deity,”* and they partook of the
forbidden fruit not because they chose to be rebellious but because they suffered from a
crippling, mistaken attitude that they could only become like the gods, knowing good and
evil, if they partook of that fruit.”®

Hermeneutical evil teaches us that so-called “original sin” is a self-limiting
attitude that has permeated the human race ever since our primordial parents experienced
it for the first time.”* We might aspire to deification or at least some form of apotheosis,
but we continue to create an undeniable chasm between ourselves and Deity due to our
ongoing infidelity, lack of perfect hope, and uncharitable nature.”® But all is not lost. We
are not deprived of Deity altogether unless we choose to be ignorant. We can draw closer
unto Dggty as we admit the imperfections in our lives and refuse to succumb to them any
longer.

To aid us in this vital endeavor, Deity can reach us in the ordinariness of our lives.
Traditional ethical language says that we must reject evil in order to become good. But,
hermeneutically speaking, we cannot deny evil if that requires us to deny our humanity,
because we encounter Deity most authentically when our defenses are down and we
submit ourselves in our weakness and imperfection.?” We cannot deny our humanity in
order to aspire to nobler ways, for therein lay all the pristine — and inchoate — elements of
divinely-created humanity. Divine perfection is not the opposite of human nature, for
they complement each other.? We need not choose between humanity and divinity,
since we can embrace both sides of our essential nature. The path of perfection is a
matter of degree, as we move along the spectrum toward the eternal goal that Deity
would have us achieve.

The spectrum includes the retention of our natural elements as a counter-balance
to our spiritual elements. We do not lose our natural selves but we can refine them as we
move along the spectrum toward Deity. Hermeneutical evil is synonymous with the
human condition: we must deny Deity if we must deny evil, for Deity desires that we
remain human. Likewise, we must embrace hermeneutical evil if we wish to embrace
Deity, for we embrace Deity as we work through our weaknesses and aspire to
perfection.?’ Accepting our human condition is the beginning of our authentic path to
Deity, as surely as life itself: “‘Life is a symbol, an image, before being experienced and
lived,” and the work now is to decipher the wrongdoing wrapped up for the symbol.”*



Hermeneutical evil resonates with a Freemasonry that is imbued with Biblical
imagery. For example, Third Degree Master Masons are encouraged to pattern
themselves after Tubal Cain, who is identified in Genesis as the first artificer of metals.®
Tubal Cain was a direct descendent of Cain, who was the primordial son of our
primordial parents, the slayer of his younger brother Abel and hardly a paragon of
virtue.** Cain’s legacy through Tubal Cain reminds us that we who are the posterity of
our primordial parents are inherently weak despite our longing for the goodness of
eternity. But all is not lost or hopeless. Deity can redeem us in our human weakness,
which enables us as the descendants of Adams’ children to overcome our egoity by
slaying the legacy of Cain’s fratricide and demonstrating that Abel’s pure love is far
superior to Cain’s self-centeredness.®® Although Abel left no posterity, he should be a
more appropriate role model for us than his brother Cain and Cain’s posterity.>*

Against this background, Albert Pike recognized the redemptive value of human
evil in the Eighteenth Degree. Just as the serpent in the Garden of Eden is compared to
an old Egyptian symbol of self-absorption that can distract us from our eternal goals, so
too we can travel to a new form of existence® if we first recognize the travesties and
unfairness of human life — Pike said that we can be motivated to reach for eternity only as
we begin to ask the difficult questions about our current self-imposed paralysis:

He asks himself whether it is not, after all, the evident and palpable
injustices of this life, the success and prosperity of the Bad, the calamities,
oppressions, and miseries of the Good that are the bases of all beliefs in a
future state of existence? Doubting man’s capacity for indefinite progress
here, he doubts the possibility of it anywhere . . . the coral insects, the
animals and birds and vermin slain by man, have as much right as he to
clamor at the injustice of the dispensation of God, and to demand an
immortality of life in a new universe, as compensation for their pains and
sufferings and untimely death in this world.*

As self-contradictory as this might seek, Pike teaches us in the Eighteenth Degree
that the inherent frailty of our human condition is the best evidence that we can aspire to
become like unto Deity, who is all-supreme:

The Degree of Rose " is devoted to and symbolizes the final triumph of
truth over falsehood, of liberty over slavery, of light over darkness, and of
good over evil. The great truth it inculcates is, that notwithstanding the
existence of Evil, God is infinitely wise, just, and good; that though the
affairs of the world proceed by no rule of right and wrong known to us in
the narrowness of our views, yet all is right, for it is the work of God; and
all evils, all miseries, all misfortunes; are but as drops of the vast current
that is sweeping onward, guided by Him, to a great and magnificent result:
that, at the appointed time, He will redeem and regenerate the world, and
the Principle, the Power and the existence of Evil will then cease that this
will be brought about by such means and instruments as He chooses to



employ; whether by the merits of a Redeemer that has already appeared,
or a Messiah that is yet waited for, for an incarnation of Himself, or by an
inspired prophet, it does not belong to us as Masons to decide. Let each
judge and believe for himself.*’

Hence, the Eighteenth Degree is all about a very sublime principle: we are not
passive recipients of profound truths as in the Craft and other Scottish Rite degrees.
Instead, we must be active participants in finding the potential for personal apotheosis
because of — not despite — the messy imperfection of our lives. There is a folk tale of so-
called good people who refuse to help drag an ox out of a ditch, but the unavoidable truth
is that we must get into the ditch in order to rescue the ox.*® We are not motivated to
rescue the ox until we realize that the ox is a mirrored reflection of ourselves, and the
ditch represents all of our self-imposed limitations, burdens and terrors. Ditches are
places of rescue, not of rest.*

We must grapple with our own weaknesses in order to improve ourselves. We
must embrace the hermeneutical ditch of our faults, failings and limitations so that we
can begin to liberate ourselves from them. We must not deny them, but profess them:
“The truth shall set you free* is not some external promulgation that is broadcast to us
from On High. It is our own internal grunt that summons the redemptive value of truth in
our lives.

Deity cannot begin to work with us until we first commit to work with
ourselves.” The redemptive healing that is associated with the Rosy Cross emanates
from within us, not from outside us. Our primordial parents chose to distance themselves
from Deity when they partook of forbidden fruit. We who are their posterity share in their
legacy as we continue to imitate their behavior. We have an opportunity to stop taking
the fruit and allow it to blossom within us instead. Deity’s redemptive efforts are for
naught unless and until we allow them to bear fruit in our lives.

The Redemptive Role of Evil in the Eighteenth Degree Ritual and Lecture

The Chapter Rose Croix was featured in several of the Eighteenth Century haut
degree systems,** and from the beginning it stood out from the degrees which preceded it.
The early American versions of the Eighteenth Degree considered it the highest in all of
Freemasonry and few early American Freemasons ever advanced beyond it.*> What set it
apart was its recognition of the human condition and that we need to be redeemed in
order to advance toward Deity.** Some consider it a Christian degree despite its possibly
alchemic inspirations, and some even ascribe it to the Jesuits.*®

Its full-length title, “Knight of the Eagle, and Sovereign Prince of Rose Croix de
Heredom,” reportedly derived from a variety of symbols and pious folklore associated
with the degree.”® Early versions of the ritual were set in a series of apartments made up
to represent Christian scenes of Calvary, Christ’s resurrection, and Hell. The candidate
was made to represent a Knight of the East and West who has traveled throughout the
Palestinian desert following the destruction of Jerusalem and Herod’s Temple. But



whereas in the Seventeenth Degree the candidate was forced to travel alone, he is
introduced into a band of fellow pilgrims in the Eighteenth Degree.*” Nonetheless, there
are no meaningful interchanges between them and there is no plot as in prior degrees —
the candidate is forced to encounter only himself.*

In that ancient ritual, the candidate was invested with several aprons, beginning
with a black apron as a symbol of “sincere repentance of those evils which was the cause
of our misfortunes.”® Once confirmed a Knight Rose Croix, he was directed to be
charitable to all the poor, including distressed Freemasons, the imprisoned and the sick.”
Such references to evil and the need for charity are subtle allusions to our human
condition, which is inescapable as we travel throughout this life.

Brother Pike’s version of the Eighteenth Degree is somewhat different from the
earlier versions, but only in external imagery and not in the underlying message. There is
still a progression from room to room, but the apartments now represent a would-be
starry night, Hell, and a room designed to display the rose croix.>* The chapter opens at a
moment of greatest spiritual and emotional sorrow:

The instant when the veil of the Temple was rent asunder; when darkness
overspread the face of the earth; when the light of the stars was obscured;
when the columns and working tools of Masonry were broken; when the
blazing star disappeared, the cubical stone sweated blood and water, and
the Word was lost.*

The candidate, who represents each of us as Everyman in our travels through
life’s journey, is seemingly alone and fears that he has recourse to anyone for relief in his
abandoned state. At first glance, these terrible conditions seem to be caused by Deity and
cannot be attributed to us, but that is not true. Deity’s wrath was enkindled only because
of our unfaithfulness and spiritual treason. We, therefore, are to blame for the suffering
that we have brought upon ourselves. Brother Pike’s ritual confronts the candidate
squarely with the problems posed by the human condition and the positive hope that lies
inchoate within our despair:

The great enigma of all ages to the human mind has been the existence of
Sin and Evil. The antagonism of the Good and Evil principles, and the
necessity and certainty of the coming, at some time, of a Warrior, a Hero,
a Savior or a Redeemer, who should conquer and destroy the Genius, the
Demon, the Giant, the Principle of Evil, has been an article in all creeds,
from the earliest ages of the world.

It is the great problem of human existence — this, whether any Power of
Good has already commenced or will hereafter commence that combat
with the Principle or Power of Evil that is ultimately to destroy it; —
whether sin and sorrow, and calamity and pain are hereafter to disappear
from the universe, and all be thenceforward light and joy and happiness
and content; — whether there is another life, in which the power and



influence of the Demon of Evil will be unfelt, and where reparation will be
made for the sufferings of virtue and the calamities of the good in this life;
for it is the great problem whether there be any light; whether there be a
Great, Good, Fatherly, Beneficent Deity, who will in his own good time
connect together all the thousand links of circumstance and into good and
excellent result, and by divine patent and commission arm, if He has not
already armed, the Power and Principle of Good with authority to take
captive, disarm, and slay outright the Power and Principle of Evil.>®

As in earlier versions of the Degree, the candidate in Brother Pike’s version is
invested with a black apron, this time as an emblem of “sorrow and repentance, fit for
one who knows his own weakness and frailties, and who laments the sad condition and
untoward fate of his fellows.”* His sense of gratitude for divine benevolence spurs him
on to express repentance for his previous unfaithfulness and lack of charity. As a reward
for his redemptive desire, he is transported from a place “emblematic of the condition of
the world” to the sanctity of the Masonic temple where he discovers and speaks aloud the
Lost Word.> At this moment, the earlier experience of spiritual and emotional sorrow is
radically transformed:

The moment when the Word was recovered; when the cubical stone was
changed into a mystical rose; when the blazing Star re-emerged in all its
splendor; when the columns of the Temple were replaced, and the working
tools of Masonry restored; when the Stars again shone forth, the True
Light 5(gispelled the darkness, and the New Law began to rule upon the
Earth.

Modern versions of the Eighteenth Degree continue to endorse this transformative
theme by using, for example, a two-sided apron. One side of the apron is black and
represents the Chamber of Darkness, or the world that lacks peace and harmony. The
other side of the apron is white and represents the Chamber of Light, or the world that
exists after rediscovery of the Word.>” Brother Jim Tresner is spot on when he writes that
this symbolizes a transformation of the human condition and that Deity resolves “evil” as
we implement the New Law of Love.>®

The primitive spirituality becomes recodified as the New Love of Love,
and the hero learns that the same spiritual power which he has sensed
inside himself, recodified and transformed, can be used as a positive force
in the world. It is necessary that he readjust his thinking about himself
and others in order to bring about this transformation and to live on the
basis of love rather than greed, fear, suspicion, prejudice, or hatred. But it
can be done and the rewards are enormous.

If, then, the hero (candidate) truly internalizes the lessons of the journey of
the Cross and Rose, he becomes a living example of the Rose Croix
symbol itself — a man, who has found regeneration in the spiritual center
of his being, willing to accept the sacrifices others have made for his well-



being, and even more willing to give of himself and suffer for the benefit
of others.>®

There are parallels between the Fourteenth and Eighteenth Degrees, and not just
because they conclude the Ineffable Degrees and Historical Degrees respectively. The
Fourteenth Degree witnessed the completion of King Solomon’s Temple despite the
interruptions caused by Hiram Abif’s death, and was accompanied by the discovery of
the Ineffable Word and all the wondrous beauty which that discovery connotes. The
Fourteenth Degree, therefore, represents the culmination of Hiram Abif’s work in
building an meeting-place where Deity may communicate freely with humanity. Deity is
associated with a magnificent physical structure and with a combination of spiritual and
intellectual edification.

Analogously, the Eighteenth Degree witnesses the completion of a new temple
accompanied by another new combination of spiritual and intellectual edification. But
this time the temple is not a physical structure; it is a spiritual indwelling which is
inculcated by our personal improvement as we, the religious and cultural posterity of the
ancient Covenant People, wander like them following the loss of our physical
dependencies. Like them, we need look no longer to an artificial edifice as the perfect
meeting-place with Deity. The evil of the human condition is resolved as every member
of the human race is transformed into a spiritual temple of our own making.*® Solomon’s
Temple was erected in the Fourteenth Degree to provide divine instruction, and our
spiritual temples are erected in the Eighteenth Degree to provide charitable service.
These are not mutually exclusive principles, for Deity is discovered in our perfected
relationships with others: ubi caritas et amor, Deus ibi est.”

Where the Fourteenth and Eighteenth Degrees differ is also noteworthy. The
great discovery found in the Royal Arch Degree has reduced value in the Rose Croix
Degree: the solemn trifold name of Deity has been replaced by a solemn trifold lifestyle
embodied by the three cardinal virtues of faith, hope and love.”* The Fourteenth Degree,
for all its mysticism and suspense, is very passive in nature, for we become better people
as we assume the proper form to receive divine instruction. The Eighteenth Degree, for
all its sweat and anguish, is very proactive in nature, for we become better people as we
do not deny who we are, but take the initiative to implement what we have learned about
the importance of divine service.®®

The Rosicrucian Contribution to the Eighteenth Degree’s Understanding of Evil

The Masonic view of hermeneutical evil is not unique to Freemasonry. It shares
similar perspectives on evil with modern-day Rosicrucianism, and a brief comparison
between the two movements can help to validate what is being written here.

Although there is no direct connection between Freemasonry and Rosicrucianism,
there does appear to be a common source of inspiration.** Freemasonry’s features are
both similar to and distinct than Rosicrucianism. The Rose Croix Degree in particular
displays an interesting adaptation of Rosicrucian motifs,®® but that does not mean it is
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Rosicrucian in nature. Rosicrucian teachings spread like wildfire across Europe, as did
Freemasonry, yet its origins are likewise shrouded in mystery.®® Their distinctions are
equally significant. The Chapter Rose Croix has Christian overtones, is devoted to
knowledge of the good, and is heavy ritualistic.” Rosicrucianism, on the other hand, is
not Christian per se;® it safely can be considered a school of spirituality and does not
include an initiatory process like Freemasonry.®®

Nonetheless, due to their shared heritage, it is helpful to note that modern
Rosicrucians shares a similar view of hermeneutical evil with Freemasonry. Like other
spiritual movements who experienced an infusion of enthusiasm during the late
Nineteenth Century Theosophical movement,’® modern Rosicrucianism can model itself
anyway it likes because its ancient roots lie hidden.”” Modern Rosicrucians tend to
believe that evil has no independent ontological existence, nor is it man-made or cosmic
in nature. Evil is nothing more than the absence of divine perfection, which is a matter of
degree and not a matter of absolutes. According to Rosicrucianism, one is redeemed as
he or she is brought into closer proximity with godliness.”” Therefore, like Freemasonry,
Rosicrucianism teaches that hermeneutical evil is about degrees of perfection and
incremental progress toward Deity. In everything, however morally evil it might appear,
there is always a germ of goodness and evil can be transformed into goodness so long as
we will it to be so:"

A broader interpretation of evil brings to our attention the fact that evil
means anything that interferes with our plans, that may cause us to
abandon our hopes and aspirations, that destroys what we have worked to
create, and causes us to suffer bodily or mentally.™

Evil, therefore, is something that is very limiting and restrictive; it can Kkill
anything that is good but it can also be transformed into goodness so long as we focus our
energies properly:”®> “Even that which is evil is transmuted by the subtlest spiritual
alchemy into stepping stones to a higher good than could have been achieved without
it.”"® Evil is very hermeneutical; it is what we make of it. And it is nothing more than
the potential for good.”” It is very Rosicrucian to think that those who purport to see evil
in others are merely seeing the evil that exists within themselves and which is reflected
and mirrored forth from others.”® This is reminiscent of the serpent-mirror hermeneutics
mentioned above.

CONCLUSION

The Eighteenth Degree is full of rich symbolism and important lessons, but they
are for naught unless we make them meaningful by applying them to our lives, so that we
can become better men, better husbands and fathers, and better Freemasons. That is only
possible as we acknowledge the need for redemption in our lives, because we cannot
redeem what does not need redemption. We acknowledge that need as we take an honest
look at the areas of imperfection in our lives. Hermeneutical evil is not moral or
ontological, but a strong sense of personal relevance as we evaluate what is holding us
back from perfect union with Deity.
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Let us trust-fall into the mystery of eternity, holding nothing back. Only then may
we discover our most authentic natures and liken ourselves unto Deity.
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